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of the family or the strongest man of the tribe, who was
its chieftain, in most cases took for himself the best part
of the booty or whatever the tribe's acquisitions were.
It is further probable that at a very early period the
difference of sex and age led to a natural division of
labour, the women and the young being charged with
certain works or services. When some tribes had become
cultivators or when they led a wandering life as nomads,
a further division of labour grew up, due to the fact
that some persons had a special aptitude for making
tools or arms or for managing horses, and so on.1 And
though fields and pastures might be in common, the
chiefs and those who knew how to appease the dreaded
spirits, the conjurors and priests, had their privileges,
which generally consisted in the possession of more goods
and more women. But by far the most important cause
of inequality, a cause which at the same time meant a
certain organisation, became effective when men ceased
to eat their prisoners but kept them, or some of them,
as slaves, in order to work for their masters.2
The dangers which threatened the existence of the
savage and half-savage tribes, gave an extraordinary
authority to the strong man, the great hunter and
1 Cf. Herbert Spencer, Principles of Sociology (London, 1896), voL iii.
pp. 334f/jg?.
* In the German Ideology it is said that the division of labour only began
to be real and effective when it became a division into intellectual and manual
work* This is obviously false. The division into free men who fought
and enjoyed life, and slaves who did the household and agricultural work,
was certainly effective enough. We may agree as to what is said on the
next page, that the division of labour implies an unequal division of the
produce; this, however, is not a consequence of the division of labour
itself, but, like this very division, is due to the overriding power of the
masters. In all these utterances Marx and Engels prove themselves to be
mere theorists, heedless of reality and practice. Cf. Deutsche
pp. 21,22.
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